UNIT 57 – Jesus Prays for All Believers (John 17:20-26)


This passage concludes Jesus’ prayer to His Father. After praying, Jesus and His disciples leave Jerusalem and walk to the Garden of Gethsemane (18:1).


OBSERVATION


1.	What does this passage mention about love? (God loves believers – v.23; God loves the Son, even before the foundation of the world – vv.23; 24,26)


A. Intercession (20-24)


1.	How hopeful was Jesus that His disciples would carry out their task of witnessing? (He was not just hopeful, but certain that they would do it, since he already prays for the future believers, cf. Matthew 16:18.)


2.	What were the prayer requests of Jesus? (a. That believers may be one in Christ and the Father. b. That the world may believe… c. That the world may know… d. That the disciples would be with Him to behold His glory. )


B. Testimony (25-26)


1.	Compare what Jesus called the Father here with what he called the Father earlier on in this prayer. What significance is there in these titles? (He calls God “Righteous Father in v.25 and “Holy Father” in v.11. Perhaps these titles show that the whole prayer is based on the righteousness of God who will vindicate Jesus by glorifying Him.)


2.	What is the purpose of Christ’s declaring the Father’s name to His disciples? (So that God’s love may be in them and He may be in them)





INTERPRETATION


1.	Why did Jesus pray for the unity of believers (v.21,23)? (Cf. Galatians 3:28; Romans 10:12; 1 Corinthians 12:13; Colossians 3:11-13)  (Perhaps because the racial, social and cultural differences between Jews and Gentiles, as well as among the Gentiles themselves, might threaten the unity of believers. The fact that the love of believers transcends these boundaries, is a testimony to the world of the power of the Gospel.)


What can we learn about the unity of believers from the comparison made with the unity that Christ has with the Father? (Perhaps this teaches us that the unity is not uniformity, since the Father and the Son are distinct and have different functions.) 


Why is the declaring of the Father’s name (v.26, cf. v.6) needed for the disciples to have God’s love in them? (Since the name of God refers to all that He is, this means that Jesus revealed God fully to them. This is essential for them to enter into a personal relationship with God through Christ.)





APPLICATIONS


1.	What kind of unity should we promote among Christians?


What are some things you should pray for, following Christ’s example?


NOTES:


Is Ecumenism commanded by John 17:21? �(extracted from an article by Dr Jeffrey Khoo)


Jesus’ high priestly prayer—”That they may be one; as thou, Father, art in me, and I in thee, that they also may be one in us: that the world may believe that thou hast sent me” (John 17:21)—is often cited as a proof text for ecumenism. Was Jesus praying for ecumenical unity in John 17? What kind of unity was He really praying for?


It is significant to note that when Jesus prayed, “that they may be one,” it was a qualified oneness that He prayed for. Jesus did not just say, “that they may be one,” as if any kind of oneness was meant. In order that He would not be misunderstood, Jesus defined the oneness as that which exists between God the Father and God the Son, “even as we are” (John 17:11). What then is this oneness between the Father and the Son?


The first time Jesus spoke of His oneness with God the Father is in John 10:30. There He said, “I and my Father are one.” The numeral “one” has the idea of singleness or oneness. From the context, it is clear that Jesus was speaking of His oneness in essence with God the Father. He was claiming equal deity. That this was meant by Jesus is seen in the response of the Jews who said, “[you] being a man, maketh thyself God” (John 10:33). It should also be noted that the word “one” here refers not only to the divine essence but also to the divine mission. There is perfect concord between the Father and the Son in the work of redemption. This unity of purpose and mission is elaborated on in John 17.


The Father-Son unity in securing the eternal redemption of the elect may be seen in Jesus’ frequent use of two words in John 17, viz, “to send” and “to give”. Throughout His prayer, the Lord repeatedly mentioned the fact that He was sent by the Father to accomplish the redemptive plan. In this respect, the word “give” is used 15 times in John 17 to refer not only to the Father’s commissioning of His Son but also to the imparting of eternal life to His disciples. The purpose of Christ’s first advent was to give eternal life. This is clearly stated in John 17:2, “[in order] that . . . he might give them eternal life.” Eternal life is seen as a result of knowing the only true God and Jesus Christ whom God has sent (see also John 14:6).


It is thus obvious that Christ’s mission on earth when He first came was a spiritual one. He came as the Lamb of God; to suffer, to bleed, and to die for sinful humanity. In perfect obedience to God the Father, He successfully accomplished that mission when He conquered death by His resurrection on the third day. The mission Jesus committed to His disciples was the same as that which He had received from the Father; to preach the gospel of His death, burial, and resurrection, to a lost and dying world so that those who believe might receive the forgiveness of sins, and have eternal life.


The primary duty of the Christian Church is a spiritual one—to “earnestly contend for the faith which was once delivered unto the saints” (Jude 3). This is because the present world system as predicted by the Holy Scriptures is not getting better, but from bad to worse, anticipating the fiery judgment when Christ returns. The Christian duty is not to improve the world by the ecumenical power, but to convert the lost by the uncompromised preaching of an unadulterated gospel that only Jesus saves! The power of the Church lies not in its numbers, but in the gospel of Christ—”the power of God unto salvation to every one that believeth” (Rom 1:16). It is significant to note that the Lord used only 12 faithful Apostles to turn the world “upside down,” hence right side up (Acts 17:6). The Lord has never relied on numbers to achieve His goals.


Not only must we know for what Jesus prayed, it is equally important to know for whom Jesus prayed if we are to understand what He meant when He said, “that they may be one.” The people for whom Jesus prayed were Christians who had the following traits: 


Firstly, they were a people knowledgeable of the only living and true God. Jesus explained that eternal life was a result of knowing the one true God, and Christ the Sent-one (v 3). 


Secondly, they were a people obedient to the Word of God (v.6). The word “kept” “to observe,” “to obey,” “to pay attention to,” or “to keep under guard.” It has the idea of a tenacious holding on to a precious entity so as to prevent its loss.


Thirdly, they were a people separated from the world. Although they were “in the world” (John 17:11), they were “not of the world” (John 17:14). Jesus acknowledged the fact that the disciples were physically present in the world. But what was their relationship to the world? Jesus said, “they are not of the world.” The disciples were a separated people. Separation from the present world system with all its ideologies, and vices is an essential component of Christian unity in Jesus’ understanding. The doctrine of separation, not ecumenism, is central in Jesus’ high priestly prayer (John 17:14–16). It is important to note that Jesus and the Apostles, in their gospel ministries, never cooperated with the Pharisees and Sadducees, nor sought the help of Herod or Caesar. Such exclusivity is very much a part of the unity that Jesus prayed for.


Jesus did not pray for a unity between the church and the world, neither a unity between the true universal church and false churches. What He did pray for was a oneness of purpose in the spiritual mission of gospel proclamation among His Blood-bought and Spirit-baptised people. This unity to fulfil Jesus’ commission must be grounded on true evangelical creed (by grace alone, through faith alone, in Jesus alone), and true Biblical belief (in the Word of God alone made up of just 66 canonical books).


True Christian ecumenism, in the light of Christ’s high priestly prayer, can only be had when there is a clear separation by the Christian Church from all forms of unbelief and apostasy. 





�
UNIT 58 – The Setting of Jesus’ Arrest (John 18:1-11)





After singing a hymn (Mark 14:26), Jesus and His disciples leave the house, go out of the city, cross the Kidron Valley, and arrive at Gethsemane on the Mount of Olives. Jesus prays with the disciples there. It is early Friday morning of Passion week.





OBSERVATION


1.	List all the people in the two groups mentioned in this passage �(First group: Jesus and His disciples, including Peter; Second group: Judas and the band of men and officers from the chief priests and Pharisees, including Malchus, the servant of the high priest.)


A. Arrival (1-3)


1.	What does the passage tell us about the place where the two groups met? �(It was a garden on the bank of the brook Kidron opposite Jerusalem. It was a place where Jesus and his disciples often went.)


What advantages did each group have over each other? (Judas’ group was equipped with lanterns and torches and weapons. They also probably had more men, as the word ‘band’ (speira, Matthew 27:27; Acts 10:1; 21:31; 27:1) refers to a military group of about 500-600 men (cf. Matthew 26:47 – “a great multitude”). The only advantage that the group of Jesus had was Jesus Himself.)


B. Confrontation (4-9)


Which advantage turned out to be the better one? (Having Jesus was the better advantage than numbers or equipment. The band of soldiers were the ones who fell to the ground, not the disciples! Cf. 2 Kings 6:15-18; Romans 8:31)


List all the ways that the passage reveals Jesus as the one taking the initiative? (a. He went forth to them and asked them whom they were looking for. b. He asked them to let the disciples go their way.)


3.	Why did Jesus not want any of His disciples to be arrested with Him (v.9, cf. 17:12) ? (a. He had promised to protect them in His high priestly prayer. �b. He loved them till the end, John 13:1)


C. Violence (10-11)


1.	Why did Jesus disapprove of Peter’s brave act (cf. Matthew 26:52-54)? (Because He wanted to drink the cup which God the Father had given to Him. Perhaps He wanted to teach Peter that God’s Kingdom does not win through threats and violence.)








INTERPRETATION


1.	Why did the chief priests and Pharisees send such a large, armed group of men to arrest Jesus? (Probably because of all the previous attempts they made to arrest Jesus, that had failed, cf. John 7:30, 32; 10:39; 11:57)


2.	Can you think of reasons why the confrontation was repeated (vv.7,8) ? (Perhaps to serve as a confirmation that the one they were arresting was truly Jesus, and not someone else.)


3.	Why did Jesus not resist the attempt to arrest Him (see v.4; John 17:1,13) ? �(He knowing all things, knew that His hour of death had come and He willingly submitted Himself to it. Cf. Isaiah 53:7)


4.	How does the cup differ from the sword in significance in this v.11? �(They bring out the choice between resisting God’s will – symbolized by the sword, and accepting God’s will – symbolized by the cup)


APPLICATIONS


1.	How does this study bring comfort for facing confrontations?


2. 	What can we learn from the example of Christ? (cf. Matthew 5:10-12)





�
UNIT 59 – Arrest and First Trial (John 18:12-27)


It is before dawn, Friday morning. Jesus is arrested in the garden and brought to Annas for the first of His hearings. When the trials are over, He will have appeared before the Jewish religious rulers and the Roman political rulers.





OBSERVATION


Name and describe the people who tried Jesus in this passage.�(a. Annas, high priest and father-in-law of Caiaphas; b. Caiaphas the high priest. Cf. Luke 3:2; Acts 4:5,6)


Name the disciples that were present at Jesus’ first trial. �(Simon Peter and an anonymous disciple who was probably John.)


3. 	How many times did Peter deny Jesus altogether? (Three times: vv.17, 25,26)


A. Arrest (12-14)


1.	What prophecy had the high priest made in John 11:50,51? (cf. v.14)�(That Christ should die for the people: “Nor consider that it is expedient for us, that one man should die for the people, and that the whole nation perish not. And this spake he not of himself: but being high priest that year, he prophesied that Jesus should die for that nation”)


B. Peter’s First Denial (15-18)


1.	Where was Peter and what was he doing when he denied Jesus the first time? (He was standing just within the entrance of the high priest’s palace, warming himself together with the high priest’s servants and officers.)


C. Before Annas (19-24)


1.	What was Jesus questioned about? (His disciples and His doctrine)


2. 	From Jesus’ reply in vv.20,21 what do you think Jesus was being accused of by Annas? (He was probably being accused of secretly speaking against the authorities or giving subversive teaching. This would be used to charge Him before Pilate.)


D. Peter’s Second and Third Denial (25-27)


1.	What is the significance of the cock crowing? (cf. John 13:37,38) �(It means that the prophecy Jesus had made earlier was fulfilled)


INTERPRETATION


Do you think that Jesus had a fair trial before Annas? �(No. Annas was already prejudiced against Him – v.14)


Why should Jesus’ answer in v.21 not have been considered to be disrespectful to the high priest? (Because no one had made any formal charges against Christ. The onus was on the high priest to bring forth witnesses to accuse him of wrongdoing.)


3.	What are some possible reasons why Peter denied Jesus? (Perhaps he did not want to be closely associated with someone who was condemned. Perhaps he was alone among people who were against Christ and he was afraid of them. Perhaps he had overheard Annas questioning Jesus about His disciples, and feared that he would be the next to be arrested and tried. Perhaps he was afraid of revenge taken on him for cutting off the ear of Malchus.)


APPLICATIONS


1.	How should you respond when unbelievers ask if you are one of Christ’s disciples? (see 1 peter 3:15,16)


2. 	If you were put on trial for your faith in Jesus Christ, would there be enough evidence to convict you?


NOTES:


Annas and Caiaphas


Tradition places the residence of the high priest on the south side of Jerusalem, just west of the Tyropoeon valley and not far from the city wall. Annas had served as high priest from A.D. 6 to 15, when he was deposed by the Roman procurator, Valerius Gratus. Four of Annas's sons were among those who succeeded him. His son-in-law, Caiaphas, held office from A.D. 18 until A D. 36, within which period Jesus' active ministry occurred. Although others held the priestly office, Annas seems to have been the elder statesman and advisor, particularly for Caiaphas. Caiaphas was deposed by Vitellius, governor of Syria.


Why is Annas still called a ‘high priest’ in this passage, when Caiaphas was already the high priest? This may be for one of three reasons. First, though the Romans deposed high priests and appointed new ones, the Jews thought of the high priesthood as a life office. The Mishnah (Horayoth 3. 4) says: ‘A high priest in office differs from the priest that is passed from his high priest, hood only in the bullock that is offered on the Day of Atonement and the tenth of the ephah.‘ Secondly, the title ‘high priest’ is given in Acts and Josephus to members of the few priestly families from which most high priests were drawn, as well as to those exercising the high-priestly office. Thirdly, Annas had great personal influence with succeeding high priests.


�
UNIT 60 – Jesus Before Pilate (John 18:28-38a)


The place is the Praetorium, the headquarters of the Roman Governor, Pilate. Jesus has appeared before the Jewish authorities. Now He makes His first defence before Pilate.


OBSERVATION


1.	What questions did Pilate ask? (“What accusation bring ye against this man?”; “Art thou the King of the Jews?”; “Am I a Jew?”; “What hast thou done?”; “, Art thou a king then?”; “What is truth?”)


A. Jews Accuse (28-32)


1.	What is ironical about the Jews’ refusal to enter the judgment hall? �(They were so afraid to defile themselves against eating the Passover, but at the same time, they were not afraid to plot against the life of Jesus – a greater defilement! Cf. Matthew 23:23)


2.	What kind of death did Jesus have to die, according to John 12:32,33? (“And I, if I be lifted up from the earth, will draw all men unto Me.” – A death in which He would be lifted up from the earth. The Jews’ method of execution – stoning – would not fulfill this prophecy. But the Roman method – crucifixion – would fulfill it.)


B. Pilate Questions and Jesus Answers (33-38a)


1. 	Why could Jesus not be sentenced on the grounds of claiming to be a king? (Because if His kingdom is not of this world, it would pose no threat to the Roman empire at all.)


2.	How did Christ prove that His kingdom is not of this world? (v.36 – If he was an earthly king, his servants would be at war with the Jews and using force to impose his rule and prevent His arrest. The absence of such evidence, plus His willing submission to arrest debunks the charge.)


INTERPRETATION


1.	What was Pilate’s problem during this trial? (He was being pressurised by the Jewish authorities to sentence Jesus to death with no reasonable charges to convict Him.)


2.	Why did Pilate say, “What is truth?” (Some think that he said this because he was not interested in Jesus’ offer to give him the Truth. Others think that it reflects his despair and confusion – not knowing what to do with a man he was supposed to execute but could not find sufficient grounds to do so.)


APPLICATIONS


1.	What important warning can we heed from the ceremonial self-righteousness of the Jews in v.28)?


2. 	How should our lives be affected by the truth that Jesus’ Kingdom is presently not of this world?


3.	When will the kingdom of Jesus be of this world? (Revelation 11:15)


NOTES:


Pontius Pilate


Pontius Pilatus was a Roman of the equestrian, or upper middle-class, order. Little is known of his career before AD 26, but in that year the emperor Tiberius appointed him to be the fifth praefectus of Judaea. Evidence of this title was discovered in 1961 on an inscription at Caesarea, and E. J. Vardaman (JBL 88, 1962, p. 70) suggests that this title was used in Pilate’s earlier years, being replaced by procurator (the title used by Tacitus and Josephus) later. In accordance with a recent reversal in the policy of the Senate Pilate took his wife with him (Mt. 27:19). 


As procurator he had full control in the province, being in charge of the army of occupation (1 ala—c. 120 men—of cavalry, and 4 or 5 cohorts—c. 2,500-5,000 men—of infantry), which was stationed at Caesarea, with a detachment on garrison duty at Jerusalem in the fortress of Antonia. The procurator had full powers of life and death, and could reverse capital sentences passed by the Sanhedrin, which had to be submitted to him for ratification. He also appointed the high priests and controlled the Temple and its funds: the very vestments of the high priest were in his custody and were released only for festivals, when the procurator took up residence in Jerusalem and brought additional troops to patrol the city.


Josephus relates that Pilate’s first action on taking up his appointment was to antagonize the Jews by setting up the Roman standards, bearing images of the emperor, at Jerusalem: previous procurators had avoided using such standards in the holy city. Because of the determined resistance of their leaders in spite of threats of death, he yielded to their wishes after 6 days and removed the images back to Caesarea. Philo tells how Pilate dedicated a set of golden shields in his own residence at Jerusalem. These bore no image, only an inscription with the names of the procurator and the emperor, but representations were made to Tiberius, who sensibly ordered them to be set up in the temple of Roma et Augustus at Caesarea.


Josephus (Ant. 18. 60; BJ 2. 175) and Eusebius (EH 2. 7) allege a further grievance of the Jews against Pilate, in that he used money from the Temple treasury to build an aqueduct to convey water to the city from a spring some 40 km away. Tens of thousands of Jews demonstrated against this project when Pilate came up to Jerusalem, presumably at the time of a festival, and he in return sent his troops in disguise against them, so that a large number were slain. It is generally considered that this riot was caused by the Galileans mentioned in Lk. 13:1-2 (whose blood Pilate had mingled with their sacrifices), and C. Noldius claimed that Herod’s enmity against Pilate (Lk. 23:12) arose from the fact that Pilate had slain some of Herod’s subjects. This explains Pilate’s subsequent care (Lk. 23:6-7) to send Jesus to be tried before Herod. It is not known whether the tower at Siloam which collapsed (Lk. 13:4) was part of this aqueduct.


Pilate finally over-reached himself by the slaughter of a number of Samaritans who had assembled at Mt Gerizim in response to the call of a deceiver who had promised to show them that Moses had hidden the sacred vessels there. In spite of the obvious falsehood of this claim, a great multitude came armed to the mountain, and Pilate surrounded and routed them, capturing many and executing their ringleaders. A Samaritan delegation went with a protest to Vitellius, who was then governor of Syria, and he ordered Pilate to answer this accusation of the Jews before the emperor, ordering Marcellus to Judaea in Pilate’s place. Pilate was on his journey to Rome when Tiberius died (AD 37). We know nothing of the outcome of the trial, but Eusebius preserves a report of otherwise unknown Gk. annalists that Pilate was forced to commit suicide during the reign of Gaius (AD 37-41).


Philo can find no good thing to say of Pilate: he describes him as ‘by nature rigid and stubbornly harsh’ and ‘of spiteful disposition and an exceeding wrathful man’, and speaks of ‘the bribes, the acts of pride, the acts of violence, the outrages, the cases of spiteful treatment, the constant murders without trial, the ceaseless and most grievous brutality’ of which the Jews might accuse him. The verdict of the NT is that he was a weak man, ready to serve expediency rather than principle, whose authorization of the judicial murder of the Saviour was due less to a desire to please the Jewish authorities than to fear of imperial displeasure if Tiberius heard of further unrest in Judaea. This is made abundantly evident by his mockery of the Jews in the wording of the superscription (Jn. 19:19-22). It is most unfortunate that we do not know anything of his record apart from his government of the Jews, towards whom he would appear to have shown little understanding and even less liking.


The New Bible Dictionary, (Wheaton, Illinois: Tyndale House Publishers, Inc.) 1962.





�
UNIT 61 – Jews Demand Jesus’ Death (John 18:38b-19:11)


After Jesus’ first hearing before Pilate (18:28-38a), Pilate sends Him to Herod Antipas for interrogation. Herod them returns Jesus to Pilate (Luke 23:6-12). The passage of this unit reports Jesus’ second hearing before Pilate and the scourging and mocking He endured at the hands of the soldiers and Jewish accusers.





OBSERVATION


1.	How many times does the phrase “I find no fault in Him” occur in this passage? (Three times – 18:38, 19:4, 6)


2.	What titles in this passage are used to designate Jesus? �(“The King of the Jews”; “The man”; “The Son of God”)


A. “Barabbas” (18:38b-40)


1.	What did Pilate try to do in order to solve his problem?  (He tried to use the custom of granting amnesty during the Passover. Cf. Matthew 27:15-18. By making them choose between releasing Jesus and the criminal, Barabbas, he hoped to secure the release of Jesus. )


2.	What crimes were Barabbas guilty of ? (cf. Luke 23:19) �(Robbing, sedition in the city and murder. His crimes were worthy of death. The Jews clearly did not mind the travesty of justice that would be caused by pardoning the guilty in order to execute the innocent.)


(Note: The name Barabbas is Aramaic, meaning "son of the father." By a strange irony the pseudo-son of the father was released, but the real Son of the Father was crucified!)


B. Scourged (19:1-5)


1.	What did Pilate and the Roman soldiers do to Christ? (cf. Matthew 27:27-31) (They scourged Him, mocked Him, spat on Him and hit Him on the face.)


Note: The scourging of Jesus was the usual accompaniment of crucifixion. The Roman scourge consisted of a wooden handle to which several rawhide thongs were fastened. Into each thong small butterfly shaped pieces of metal or bone were fixed. Wielded by a powerful arm, the scourge was a deadly weapon, which in a few strokes would strip the flesh from a man's back. Frequently death followed immediately so that the victim did not survive for crucifixion.


2.	Compare what Pilate said in v.5 with John 1:29. (“Behold the Man!; “Behold the Lamb of God, which taketh away the sin of the world.” Both statements were true descriptions of Christ at that moment – He was suffering as the Son of Man, for the sins of Man. Ironically, the words of Pilate that were an attempt to draw sympathy became the words that draw sinners to salvation in Christ! cf. Isaiah 40:9; 45:22; Numbers 21:9)


C. “Crucify” (19:6-7)


1.	On what grounds did the Jews want Jesus to die? (For claiming to be the Son of God. To them, this was blasphemy, because they rejected His claim, cf John 10:33; Matthew 26:63-66. Blasphemy was punishable with death, cf. Leviticus 24:16; Deuteronomy 18:20)


D. Authority (19:8-11)


1.	What did Pilate seek to learn from Jesus and what did he learn instead? (He wanted to learn where Jesus came from, but instead he learned that his own authority was given to him by God, and that he would have to answer to God together with the Jews for the sin of crucifying Christ. Note: The reply of Jesus indirectly answered Pilate’s question: “I came from above, where your own authority comes from.”)


INTERPRETATION


1.	What do you think Pilate regarded Jesus as? (A harmless philosopher, impractical dreamer. But not as a dangerous subversive worthy of death)


2.	How is the release of Barabbas a picture of salvation from sin? (Jesus died in the place of Barabbas, although Barabbas deserved death and He did not. We, like Barabbas deserve to die for our sins. But Christ died in our place, releasing us from the penalty of death.)


What do you think Pilate hoped to achieve by humiliating and hurting Jesus and presenting Him as such to the Jews (vv.1-5)? (He probably intended to make an appeal to the sympathy of the Jews, in the hope that they would be satisfied with the punishment He had received and would agree to releasing Him.)


What do you think were Pilate’s motives for wanting to save Jesus from death? – did he believe in Jesus? (No, he did not believe in Jesus. If he did, he would not have allowed Him to be scourged, etc. He probably was fearful that his Roman superiors would accuse him of executing an innocent man and put him out of office. His motives were therefore selfish.)


Why did the Jews not immediately carry out the crucifixion when Pilate gave them the permission to do so (v.6)? (Because they knew that Roman Law prohibited them from crucifying Jesus. Pilate’s ‘permission’ was an act of sarcasm – ‘Since you want Him crucified, you crucify Him – if you can! But leave me out of it.’)


Why did Pilate become more afraid in v.8? (Perhaps he was afraid that Jesus was really what He claimed to be – the Son of God, and that he was about to offend deity by allowing the Jews their request. This prompted him to find out where Jesus came from, v.9)


Why did Jesus keep silent when Pilate asked Him where He came from (v.9)? (Perhaps Christ’s silence was designed to tell Pilate: “What difference should it make to you where I come from? You have already established the fact that I am innocent and should not be crucified.” Or perhaps the silence itself was the answer to Pilate’s question: “I am from above and therefore you have no right to interrogate Me and demand and answer from Me.”)


How should the statement of Jesus “he that delivered me unto thee hath the greater sin” affect the way we assess the charge of Antisemitic Gentiles that the Jews bear the responsibility for putting Christ to death? (All alike – Jews and Gentiles – share the blame for crucifying Christ, although the Jews have the greater sin, since they deliberately rejected their own Messiah. Hence Antisemitism is sinful.)


APPLICATIONS


1.	Put yourself in the place of Barabbas. How would you feel when you are told that one who claimed to be the Son of God has died in your place, and you can now go free?


2.	Should a person seek to become a Christian for the same motives that Pilate had for seeking to save Christ?


3. 	What impact should the suffering of Christ for sinners have on your life? 
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